SUMMARY

The actual PhD thesis entitled ,,Eschatology
Problematics in St.Maximus the Confessor,” is
structured in four chapters, preceded by an argument
followed by an introdution.

Chapter I, entitled St.Maximus the Confessor: a
masterpiece of spiritual and patristic synthesis,” is
structured in three chapters approaching the following
subjects: ,,St.Maximus life, opera and thinking,”
,,Biblical and Patristic fundamentals in St.Maximus
theology,” and ,,Maximian eschatology perception
within contemporary theology.”

St. Maximus the Confessor’s life opens seven
chapters, defining the 82 years of his earthly life, years
of formation, monastic life tranquility, African exile,
involvement in monoergistic controversary, monotelite
controversary, Rome settlement, the 649 Lateran Sinod
participation and finally, the last chapter of his life
bruised by trials, exile and martyrdom. Concerning the
theological approach, Maximian adepts see in him one
of the most important Byzantine theologians. His
masterpiece piles up the Holy Fathers’ contributions to
theology, integrated and synthesised in a proper manner
bearing the seal of originality. St.Maximus touches in
his work all the major themes and aspects of Christian
theology.

Concerning the Biblical and Patristic
fundamentals of Maximian eschatology, | have set forth
the eschatological, patristical and scriptural texts of



St.Maximus, comented in his writings. Even if
St.Maximus covers all major aspects of Christian
eschatology, we encounter in his writings only a few
scripturistical and patristical texts of eschatological
approach.

Regarding the absorbtion of Maximian
eschatology into contemporary theology, | have set
forth a synthesis of contemporary Maximian
theologians writings in respect to: apokatastasis, eternal
mobile rest of the rational beings in the eschaton and
the eternal existence problematics. The matter of
apokatastasis caused the most controversaries from all
the themes of Maximian eschatology. If a group of
reasearchers involving: Eugene Michaud, Venance
Grumel, Marcel Viller, Jerome Gaith and Hans Urs von
Balthasar wrongly considered St.Maximus as a
supporter of the Origenist apocatastasis theory, another
group of Maximians: Polycarp Sherwood, Brian Daley,
Lars Thunberg and Jean-Claude Larchet, demonstrated
the Holy Father has never practiced the teaching of
universal apokatastasis.

Chapter II entitled ,Fall, restoration and
eschatology in St.Maximus the Confessor’s thinking”
is divided into six subchapters, where we brought in
discussion the cause of death, Christ the Saviour
victory over death, problematics of death, Assumption
of Virgin Mary, preparations for the life to come and
the immortality of one’s oul after leaving its body.

St. Maximus tells us that death is not from God,
its cause is deeply rooted in man’s ancestral sin. In
man’s primordial state, the incorruptibility, purity and
immortality of Adam was a tribute to the divine grace.



As man was created as a free being, it was up to his will
to preserve this grace and remain in this state of
immortality and incorruptibility, or to reject it and fall
down from this state.The origin of death has to be
looked for in the free will of man only, in the wrong
manner of using one’s liberty of will, in the sin of man’s
forefathers, Adam and Eve. The Holy Father tries to
make us understand that death with all the
consequences of the ancestral sin, impotence, deseases
and pain are not God’s punishments, but natural
consequences of man’s free lack of communion with
the Maker. The consequences of ancestral sin and death
extend to Adam’s descendants through the natural
body births. Therefore, all people are born in sin, being
corruptible and mortals an no one can get away from
this fate (the law of sin and the law of nature).

Jesus Christ the Saviour is the One who rejected
temptations coming through the tempting pleasure and
pain, defeating death and the fear of death, finally
nailing them on the Cross in His redemptive economy.
Christ suffered inocently His death for all sinners,
changing its sense from the punishment of human
nature into damnation of sin. Defeating death, Christ
offered a chance to anyone willing to join the will of
God, to defeat death by themselves. Therefore, the
Annunciation of Virgin Mary and the death of saints
are, in St.Maximus’ vision, a continuation of Christ’s
victory over death.

A special place in Maximian writings is taken
by man’s preparation for the life beyond. St. Maximus
sees in man’s preparations for the afterlife a complete
purification of all passions and assimilation of the



virtues through fulfillment of God’s commandments.
Besides, an important role in the settlement for the life
beyond are tribulations, pains and sufferings anchored
in the hope towards God. In the process of purification
of passions, assimilation of virtues and tribulations, the
believer is assisted by thoughts, contemplation and
awareness of death and the things to come. Therefore,
for St.Maximus, the contemplation and awareness of
eternity both play an essential role in man’s struggle for
redemption and rejoice in eternal happiness in the
Kingdom of God.

Concernin the soul’s immortality (abdvotog
yoym), St.Maximus demonstrates the soul’s traits of
preserving its own functions imprinted in itself, no
matter if in coexistence with its body. The soul keeps
breathing even after detachment from its body in a new
state of contemplation and reasoning.

Chapter III entitled: ,,Eshatological Destiny of
Man and Cosmos in St.Maximus the Confessor’s
Thinking” is structured in six subchapters, touching the
following subjects: The rationality of creation and its
eschatological sense centered in divine Logos, time’s
eschatological sense, eschatological sense of
movement, cosmic vocation of man and its restoration
in Christ, eschatological dimension of the Holy Liturgy
and the Holy Scripture.

In St. Maximus’ thinking we encounter the
teaching about the rationality of man and cosmos.The
Holy Father tells us how the reasons, paradigms and
eternal thoughts of God were seasoned in creation,
imprinting all the intelligible and sensible creatures and
Holy Scripture, through the divine Logos and the Holy



Spirit, embodying in the dichotomous person of Christ.
Furthermore they extended into history, Church and the
liturgic cult, until they will regroup in perfection in the
eschatological dimension of cosmos deification. If
under Origen’s concept, the rational beings are
preexisting spirits within the primordial henad, gazing
in contemplation on the unique Godhead of the Father,
in St.Maximus’ concept, the rational beings are divine
intentions of God, bringing the rational creatures to
existence according to His will.

The Becoming, Provident and Redemptive
Logos is the One drifting the rational beings to advance
towards their final station, the union with God, towards
the congregation of divine intentions created within the
supreme Reason. Divine intentions’ plan coordinates
are genesis-kinesis-statis or becoming-movement-rest.
The reasons of Providence and Judgment maintain the
surveillance of creation and rational beings in their
unabated movement towards God. They are an
extension of the becoming reasons. The reasons of
Providence preserve, cooperate and lead the rational
beings towards fulfillment of their destiny, imprinted
by their Maker. The final destination and aim of
rational beings is their ever-moving rest in God.

St. Maximus speaks in his writings about the
eschatological sense of time. He makes difference
between time and age. This time-age distinction is
rather important, because St.Maximus makes use of it
to challenge the Origenism, which identifies and
confuses the age of creation and the age to come with
the absolute eternity, characteristic to God only. The
age is not identical with God’s absolute eternity, it is



the time kept from moving on, bearing in it the
consequence of movement. Not only he makes a
difference between time and age(eon), but he tells us in
his work about the temporal and atemporal ages, about
the past, present and future ages, likewise about the
ages of matter and spiritual creation.

In Maximian concept, both the embodiment of
the Word as well as man’s deification have been
decided before creation of the world and time, in the
atemporal council of the Holy Trinity. The Holy Father
divides the ages in two timeframes: the ages for God’s
descent amidst people and the ages destined to people’s
abduction to God. Concerning the ages attributed to the
process of men’s deification, St.Maximus introduces
the idea of eschatological attendance. He demonstrates
the ages destined to man’s deification came to an end
in the virtuality of faith. Christ the Lord is the
beginning, middle and end of the ordained ages to
abduct people to God. In St. Maximus’ vision, God
completes His work of deification of all those who want
to jointly act with Him, beginning with Christ’s
Embodiment and ending up with Parousia. Deification
of saints commence in the present age, but comes to
completion or in fulness in the age to come, the
eschatological age.

In Ambigua 46 St.Maximus the Confessor
names Moses the prototype of time due to the
symbolism of his end of journey before entering the
Promissed Land. Therefore, as Moses did not step into
the rest of Canaan territory to follow his nation, so the
time will never make its way into the rest of the age to
come, or the eschatological age. In Gnostic Chapters I,



86, St.Maximus tells us the Kingdom of God is beyond
age and time. Therefore, only those able to transcend
time, overriding temptations of the present age, can step
forward into the Kingdom of the eschaton.

St. Maximus the Confessor asserts that time and
history will come to an end when the grains of goodness
will ripe. Interpreting Luke’s (4,19) text ,,year of the
Lord’s favour” St.Maximus seasons history in several
succesive breeding stages of divine grains or divine
reasons which the Maker sowed in the field of His
creation. As history and time advance to an otpust, the
grains or divine reasons will come to maturity. Then, at
the end of history and time, they will be all gathered in
one place, the Supreme reason, by the One who sowed
them.

St. Maximus the Confessor contours in his
writings a sublime vision, defining the movement of
creation and rational creatures towards the eschaton.
Looking from this perspective, the Holy Father
considers God as the final destination of all creation.
He is the Maker of all the existence and creation will
return to Him through the movement imprinted in the
structure of all things created. In St.Maximus the
Confessor concept the eschatological sense of man and
cosmos is the movement towards God. God is eternal
and motionless while He keeps moving everything He
has created. He is the Archetype and Telos of all those
created. Movement is imprinted in the nature of all
those created from the very beginning, making possible
the advance of all creation towards God. The Holy
Father develops a theology of movement, evidencing
its importane in the dynamic process of transfiguration



of all creation. All those created move towards the
motionless God.

Polycarp Sherwood observes that St.Maximus
inverts the Origenist triad, stasis-kinesis-genesis, into
genesis-kinesis-stasis. The Holy Father considers that
genesis precedes the movement and the movement
makes possible to reach at stasis. The aim of stasis is
theosis. Movement is not a consequence of the fall as
Origen was thinking, but a providential gift of the
Maker awarded to His rational beings to bring them to
fulfillment and perfection.

In St. Maximus’ concept, we see creation
advancing next to man towards their final target, God.
This advance is guided through the divine Providence
and Judgment. Completion of cosmos and man in God
was predicted since the Old Testament, but the One
only knows when and how it will happen, for in His
Providence and Judgment He draws all the creation to
its fulfillment and rest in Him. Therefore, St. Maximus
goes beyond the concept of individual development of
man, by coming forth with a vision of creation advance
that ends up in God.

Influenced by Capadoccian Fathers, St.
Maximus the Confessors considers man a
microcosmos, a bridge between God and His creation,
mediating between all the extremities of the universe,
recapitulating in him all the elements of creation. Man,
as dichotomous being, made out of body and soul, is a
mediator in his nature itself as well as in his vocation,
because since becoming he has the mission to bring
together all the created reality, to draw it to communion
with God, in God. The Holy Father speaks about the



five polarities man has to bring together: 1) tuncreated
nature withcreated nature, meaning God and His
creation; 2) in the heart of created nature, sensible
creatures with intelligible creatures; 3) in the heart of
sensible creation, the sky with the earth; 4) on the earth,
heaven with inhabited world of human beings; 5) inside
humanity, man and his woman. But man has not
accomplished his vocation and mission as the priest of
creation and mediator between God and creation. The
fall into sin of his forefathers created a deeper precipice
between the five divisions or polarities. Here comes
St.Maximus with his brilliant idea, considering the five
polarities have been surmounted and unified by the new
Adam, Jesus Christ our Saviour. In Christ, man and
creation retrieves the lost communion and harmony
with their Maker.

St. Maximus the Confessor levels accent in
Mystagogy on the eschatological dimension of Holy
Liturgy, where man experiences beforehand the
realities of eschatological age. St.Maximus interpretes
the stages of the Holy Liturgy in his own way: 1)
Reading of the Gospel by a priest symbolizes the end
of the present world already.2) Dismissal of the
catechumens and closing of the doors of the Holy
Church after the sacred reading of the Gospel
prefigures the separation of the righteous ones from
sinners at the Last Judgment, occuring already from this
life. 3) The Great Entrance into the holy and august
mysteries of God is the beginning and the prelude of
the new teaching in heavens on the economy of God 4)
The divine kiss prefigures the resonancee, unanimity
and identity of views in faith and love, the deified



beings will enjoy in God’s Kingdom. 5) The Creed
prefigures the mystic thanksgiving and grattitude the
redempted ones will bring to God in the eschatogic age,
for the outstanding modes we were saved by God’s all-
wise Providene on our behalf. 6) The Sanctus singing
or the Seraphimic Trisaghion prefigures the union,
conferring a level of honour of the deified ones similar
to the angels, in the age to come.7) The Prayer of Our
Father drifts us to the future gift of the bestowed
adoption (Hyrotesia) using the the grace of the Holy
Spirit 8) The One is Holy voice by all the people at the
end of mystical service signifies the draw together and
the union beyond reason and understanding of those
mystically initiated by God and mysterious Oneness of
the divine simplicity, in the incorruptible age of the
spiritual world. 9) St.Maximus lays out the unity
between the Eucharistia and theosis. The Eucharist is
the future adoption in potency, union, link, likeness and
deification.

St. Maximus speaks in his writings about the
perennial or everlasting character of the Holy Sripture.
Looking from this perspective, St.Maximus tells us that
the whole Scripture understood in its spiritual sense,
preponderently the New Testament, is an icon of the
goods and truths to come. Likewise, the Holy Scripture
in spirit is a nourishment of the soul in its movement
towards spiritual enhancement in the eternal hapiness
in God’s Kingdom. Last but not least, as the whole
Scripture is perennial, nevertheless, the law of grace, or
the New Testament are perennial, neverending.

Chapter IV entitled ,,Universal Eschatology in
St.Maximus the Confessor’s concept” is structured in
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twelve subchapters, wherein | have developed the
following themes: signals from the end of the living
world, Parusia of the Lord, Resurrection of the bodies,
the mesmerising beauty of transfigured cosmos, Final
Judgment, Kingdom of God, Gehenna of unquenchable
fire, the ever-well-being and ever-ill-being existence,
the eternal Sabath rest or the ever moving rest,
deification of saints in the age to come, eschatological
reality of love and knowledge, the matter of
apokatastasis.

Regarding the signs of the end of the actual
world, St.Maximus approaches in his writings only
three signes or predictions from the New Testament:
proclaiming the Gospel to all the nations (Matthew
24,14), the moral decadence of people from the latter
times (Matthew 24,10) and, nations rising against other
nations (Mark 13,8). The passages where St.Maximus
describes the signes prefiguring the end of the living
world, breathe in Holy Father’s profound
eschatological feeling.

For St. Maximus the Confessor, the Parousia of
Christ looked from the perspective of history’s road end
is of a less significance. The Holy Father exclusively
envisions Parousia as the beginning of new Eon
proclaimed by God, mystically present, but well hidden
in believers’ everyday life already. Likewise, even if
Christ is mystically present in our everyday lives, He
will remain mostly absent unless the mystical Parousia
(presence) will finally receive its eschatological
dimension. At Parousia, Christ will turn into the Self-
proclaimed God, admitted as the God and King of all
creation. St.Maximus shows as the Law of the Old
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Testament led believers towards the Embodiment of
Christ, so the Law of the New Testament leads
believers to the gates of Parousia.

St. Maximus the Confessor tells us that in the
day of Parousia of the Lord, besides proclamation of the
new eon through the allmightiness of God, all creation
will be transfigured, the  bodies will resurrect
submitting to the Final Judgment. Transfiguration of
creation will be carried out in a huge fire that will purify
all human nature, corrupted and contaminated in our
sins. Transfiguration of creation will bring with it its
divine spiritual beauties and meanings that will glow
into light, hidden for such a long time due to our sins
and passions.

As St. Maximus says, at resurrection, the man
and creation will reach a state of incorruptibility, a state
of purity, where the body will copy the soul in its
spiritual enhancement, as the sensible world will enjoy
the same glory and honour as the intelligible world. The
Holy Father considers that ,,mesmerising resurrection
of the bodies” is the human nature’s portal towards
immortality. The resurrected ones will never meet death
once they became partakers in God and in His glory.

If Transfiguration of Christ is for St.Maximus a
prefiguration of resurrection of the bodies, than Chrits’s
Resurrection, Ascention, Sitting at the Right Hand of
the Father and Parousia are the assets of eternity, an
everlasting value of the body. Therefore, the economy
of our salvation is the supreme argument standing for
the resurrection of the bodies and their everlastiung
value. Another argument in this direction is the bodies’
coming into existence in God’s creation simultaneously
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with their souls. Being created by God, the body is good
and will not be separated by its soul at death, as the
Origenists believed. The body will join the soul in the
life beyond, being overwhelmed by a spiritually
enhanced soul, overwhelmed at its turn by God. The
resurrected bodies will bear no more the sinful traits, as
St.Maximus pointed out.

In respect to the Final Judgment, St. Maximus
considers that Christ will evaluate us in respect to His
human behaviour in His divine body. In Replies to
Thalassius 19, St.Maximus tells us that God will judge
everyone according to the law he lived in ( natural law,
written law and the law of the spirit or grace). The Holy
Father brings forth the justice of God and its
freightening aspect. St.Maximus lets us know that at the
Final Judgment the deeds of those unrepented will be
revealed before all the creation.

After Final Judgment all people will inherit the
eternal existene, either in the Kingdom of God or in the
Ghehenna of unquenhing fire. St.Maximus claims that
every one will come to know the eschatological
Kingdom, the good rational creatures through
illumination and the sinners through damnation. He
envisions God’s Kingdom structered on many levels.
These levels are not dimension wise evaluated, they
express the progress of one’s spiritual enhancement
attained by his soul. St. Maximus mentions the
unspeakable goodness the saints will enjoy in the
Kingdom of God and the crown of all goodness which
is God Himself.

The hell or Gehenna of unquenching fire is
described by St.Maximus as a place corresponding to
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the state of doom, where sinners will endure forever
pains and sufferings of spiritual nature, without
possibility of dismissal or release. Almost in all the
places where he speaks about hell or the Gehenna of
fire, St.Maximus reffers to a state, reflected in a
dooming place, where the sinners will abide after the
Final Judgment. Describing the variety of tortures in
hell, the Holy Father imports with predilection the
expressions from the New Testament: eternal fire
(Matthew 25,41), the hell of fire(Matthew 5,22), never
dying worm (Mark 9,48), the outer darkness (Mtthew
25,30) and weeping and gnashing of teeth (Matthew
13,42;25,30). But the worst torment in hell will be the
separation from God and the good souls, along with the
beginning of a new life next to the demons and the
wicked souls forever. The Holy Father points out how
the doomed souls in hell will find out that the pain they
suffer is at the expense of each and every sin they have
comitted in their lives on earth.

Speaking about the eternal life, St. Maximus the

Confessors uses, besides the clasic eschatological
terminology, original expressions such as: forever well-
being, and forever ill-being. After Particular Judgment
all people will receive their forever existence.
In Ambigua 157, the Holy Father says that all those
who lived in the spirit of the divine reason they were
created for, will receive the forever the well-being
existence and those not living in the same spirit will
receive the forever ill-being existence.

In the eight day, the day without night, in the
Kingdom of God the movement of creation and rational
beings will come to an end, finding their limits in God.
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The movement of cosmos and man will find its limits
and finality in God, when all creation will rest in Him.
But this termination of natural movement does not
mean that man will cease moving once deified. He is
whirled in a movement beyond nature through the
divine energies.When speaking about the movement of
rational beings from the age to come towards God,
St.Maximus makes use of several oximoronic terms
such as: ever-moving rest, moving stability or stable
motion.

Cosmos and man were created to reach stability in God.
The Origenism believed in a perpetual fall and rise of
the spirits in and out the henad. St. Maximus opose to
it the ever-moving rest of rational creatures, in love and
contemplation of God. He shows that God is the forever
Sabath of rational creatures, therefore in the well-being
rest to come, the saints will never experience any fall.
Whatsoever. For the Holy Father, rejecting the
Origenism, becomes a description of the ascention of
rational creatures and, through them, of all creation
towards the forever rest in God. It is the ascend to a
state of forever perfection or deification. The rest in
God is eternal because God, being impersonal and
infinite, rejoicing in Him will never bring the rational
creatures to a state of anoyment or satiety, experienced
by a limited, imperfected divinity, in the likeness of
creatures as in Orgienism. All creation will recapitulate
in God through the rest in the age to come.

An esential thematics in St. Maximus concept is
the deification. The problematics of deification or
theosis is the quintesence of the whole Maximian
theological thinking. Jean Claude Larchet points out,
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that for St.Maximus, the deification or theosis of the
sanctified ones begins on the earth in the present life,
being received only in the form of a foretatste. The limit
and fulness of theosis will be acquired by saints after
resurrection, in the eschatologic age only. Describing
the future state of the saints, St.Maximus says there will
be one work in God. In the age to come, the deification
of saints will be ceaseless. The saints will perpetually
taste in the eschaton the fruit of hapiness and goodness
to come, not for their spiritual enhancement but for
preserving the inherited perfection. As the Word of God
embodied in a sinless Man, without changing, so the
saints will become gods by grace of unchangeable
nature in the life to come.

Looking in general at St. Maximus theology,
the most controversary subject among researchers
proves to be the apokatastasis. The universal
apokatastasis subject was wrongly attributed to
St.Maximus the Confessor by researchers such as:
Eugéne Michaud, Venance Grumel, Marcel Viller and
Hans Urs von Balthasar. Their wrong opinions were
firmly rejected and submitted to critics by the recent
researchers in Maximology, namely Brian Daley, Jean-
Claude Larchet and Claudio Moreschini. They
demonstrated that St.Maximus is not an adept of any
text influenced by the Origenist apokatastasis theory.
Likewise, there was a total rejection of the theories
claiming that St.Maximus thinking has changed in
time, or experienced an evolution, stepping from a
preliminary influence of the Origenist concept
(including the Origenist teaching on universal
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apokatastasis) to a second stage when he has totally
rejecting of such concept.

In Question and Answers 19, St. Maximus is
bluntly asked by St.Gregory of Nyssa if he has ever
practiced the universal apokatastasis theory in his
writings, understood as redemption and restoration of
all rational creatures in the day of the Final Judgment.
The answer of St.Maximus brings forth the Churh
teaching on apokatastasis, defending and absolving the
Holy Father from any suspion of heresy. St.Maximus
does not see in the restoration of all the rational
creatures the universal salvation that includes the
demons as well, but three levels of apokatastasis or
restoration familiar with the Church of Christ. First
restoration refers to each man in particular, through
fulfillment of his virtues; the second restoration is
attributed to all mankind at resurrection, acquiring the
purity and immortality; the third level referrs to the
restoration of man’s soul powers, fallen in the abyss of
the sin and passions, powers which are indispensable to
the human beings to know God, fulfilling this way the
initial plan of the Maker in respect to creation and man
— Theosis.
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loan, traducere, introducere si note de Pr. Prof.
Dumitru Staniloae, Editura Institutului Biblic si
de Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 2006.

SFANTUL MaAxiM  MARTURISITORUL, Raspunsuri
catre Talasie, in ,,Filocalia romaneasca”, vol. 3,
traducere, introducere si note de Pr. Prof.
Dumitru  Staniloae, Editura Humanitas,
Bucuresti, 2009.

SrFANTUL MaxiM MArTURISITORUL, Capete despre
dragoste, traducere, introducere si note de Pr.
Prof. Dumitru Staniloae, 1in ,Filocalia
romaneasca”, vol. 2, Editura Humanitas,
Bucuresti, 2009.

SFANTUL Maxim MArTURISITORUL, CUVANt ascetic,
traducere, introducere si note de Pr. Prof.
Dumitru Staniloae, 1n ,,Filocalia roméaneasca”,
vol. 2, Editura Humanitas, Bucuresti, 2009.
SFANTUL  Maxiv  MaArturisitoruL,  Capete
gnostice. Despre Teologie si despre Iconomia
fntrupdrii Fiului lui Dumnezeu, traducere din
greacd, cuvant finainte, note si comentarii:
Walther Alexander Prager, Editura Herald,
Bucuresti, 2008.

SFANTUL  Maxiv  MaArturisitoruL,  Capete
gnostice sau teologice, traducere, introducere si
note de Pr. Prof. Dumitru Staniloae, in
,Filocalia romaneasca”, vol. 2, Editura
Humanitas, Bucuresti, 2009.

SFANTUL Maxiv MArTURISITORUL, Talcuire la
Tatal nostru, 1n ,,Filocalia romaneasca”, vol. 11,
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11.

12.

13.

14.

15.

traducere, introducere si note de Pr. Prof.
Dumitru  Staniloae, Editura  Humanitas,
Bucuresti, 2009.

SEANTUL MAxiM MARTURISITORUL, Intrebdri Si
nedumeriri, in colectia ,,Viata in Hristos. Pagini
de Filocalie”, trad. Laura Enache, Editura
Doxologia, lasi, 2012.

SrANTUL Maxim MArTurisitoruL, Mistagogia, n
vol. .Sfantul Maxim Marturisitorul.
Mistagogia”, traducere, introducere si note de
Pr. Prof. Dumitru Staniloae, Editura Institutului
Biblic si de Misiune Ortodoxa, Bucuresti, 2017.
SFANTUL Maxiv MArTURrIsITORUL, Epistole, Tn
volumul ,,Sfantul Maxim Marturisitorul. Scrieri
si epistole hristologice si duhovnicesti”,
traducere, introducere si note de Pr. Prof.
Dumitru Stiniloae, Editura Institutului Biblic si
de Misiune Ortodoxa, Bucuresti, 2012.

SFANTUL  Maxiv  MArTurisiToruL,  Opuscule
teologice si polemice, in volumul ,,Sfantul
Maxim Marturisitorul. Scrieri si epistole
hristologice si  duhovnicesti”, traducere,
introducere si note de Pr. Prof. Dumitru
Staniloae, Editura Institutului Biblic si de
Misiune Ortodoxa, Bucuresti, 2012.

SFANTUL  Maxiv  MaArTurisitoruL,  Catre
preacuviosul presbiter Marin, Tn volumul
»dfantul Maxim Marturisitorul. Scrieri i
epistole  hristologice si  duhovnicesti”,
traducere, introducere si note de Pr. Prof.
Dumitru Staniloae, Editura Institutului Biblic si
de Misiune Ortodoxd, Bucuresti, 2012.
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16.

17.

18.

19.

20.

21.

SFANTUL MAxiM MARTURISITORUL, Viata Maicii
Domnului, in vol. ,,Epifanie Monahul, Simeon
Metafrastul, Maxim Marturisitorul. Trei Vieti
bizantine ale Maicii Domnului” traducere si
postfatd de diac. Ioan 1. Icd jr, Editura Deisis,
Sibiu, 2007.

SFANTUL  MaxiM  MArTURISITORUL, — Disputa
Sfantului Maxim cu Pyrrhus, in volumul
Hofantul Maxim Marturisitorul. Scrieri i
epistole  hristologice si  duhovnicesti”,
traducere, introducere si note de Pr. Prof.
Dumitru Staniloae, Editura Institutului Biblic si
de Misiune Ortodoxa, Bucuresti, 2012.

SFANTUL CHIRIL AL IErUsALIMULUI, Cateheze catre
cei care au sa se lumineze, in vol. ,,Cateheze”,
traducere din limba greaca si note de Pr. Prof.
Dumitru Fecioru, Editura Institutului Biblic si
de Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 2003.

SFAanTUL DiaboH aL Foticen, Cuvant ascetic
despre viata morala, despre cunostinta si
despre dreapta socoteala duhovniceasca,
impartit in 100 de capete, in Filocalia vol. 1,
trad. Pr. Prof. Dumitru Staniloae, Editura
Humanitas, Bucuresti, 2008.

SrANTUL Dionisel AreoraciTuL, Despre numirile
dumnezeiesti, traducere, introducere si note de
Pr. Dumitru Staniloae, in vol. Opere complete,
Editura Paideia, Bucuresti, 1996.

EpiraNiE MoNaHUL, Cuvdnt despre viata
Preasfintei Nascatoare de Dumnezeu si anii ei,
in vol. ,,Epifanie Monahul, Simeon Metafrastul,
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22.

23.

24,

25.

26.

217.

Maxim Marturisitorul. Trei Vieti bizantine ale
Maicii Domnului”, traducere si postfata diac.
loan I. IcA jr., Editura Deisis, Sibiu, 2007.
SFANTUL  NicoLae  CasasiLa, Cuvant la
preaslavita Adormire a Maicii Domnului, in
vol. ,,Maica Domnului 1n teologia secolului XX
si in spiritualitatea isihasta a secolului XIV:
Grigorie Palama, Nicolae Cabasila, Teofan al
Niceei” trad. Diac. loan I. Ica jr., Editura Deisis,
Sibiu, 2008.

SFANTUL NicoLae CABASILA, Talcuirea
dumnezeiestii Liturghii, traducere din limba
greaca de Pr. Prof. Dr. Ene Braniste, Editura
Institutului Biblic si de Misiune Ortodoxa,
Bucuresti, 2011.

SrANTUL GRricorie DE NAzianz, Cuvatarea a doua
despre Dumnezeu, Tn vol. Taina m-a uns, trad.
Pr. Dr. Gheorghe Tilea, Editura Herald,
Bucuresti, 2004.

SrANTUL GRriGorie TeoLocuL, Cuvantarea a VlI-
a, In vol. ,,Cuvantari”, trad. Calin Popescu,
editura Cartea Ortodoxa, Bucuresti, 2009.
SFAnTUL Gricorie b Nazianz, Cuvantare la
Cincizecime, 1in wvol. ,Taina m-a uns.
Cuvantari”, trad. Pr. Dr. Gheorghe Tilea,
Editura Herald, Bucuresti, 2004.

SrAanTuL Gricorie DE Nyssa, Dialogul despre
suflet si inviere, in volumul ,, Despre suflet si
inviere”, traducere din limba greacd, note si
comentarii Pr. Grigore Teodorescu, Editura
Herald, Bucuresti, 2006.
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28.

29.

30.

31.

32.

33.

34.

SFANTUL Gricorie DE Nyssa, Omilii la Ecclesiast,
in col. PSB, vol. 30, traducere si note de Pr.
Prof. Dr. Teodor Bodogae, Editura Institului
Biblic si de Misiune a Bisericii Ortodoxe
Romane, Bucuresti, 1998.

SranTuL Gricorie DE Nvssa, Despre feciorie,
trad. Laura Patrascu, Editura Institului Biblic si
de Misiune a Bisericii Ortodoxe Romane,
Bucuresti,, 2003.

SrANTUL GRiGoriE DE NYssA, Despre viata lui
Moise sau despre desavdrsirea prin virtute,
traducere, studiu introductiv si comentariu Pr.
Prof. loan Buga, Editura Sfantului Gheorghe-
Vechi, Bucuresti, 1995.

SFANTUL Gricorie DE Nyssa, Marele cuvant
catehetic, in vol. Marele cuvant catehetic.
Despre nevointa, trad. Pr. Prof. Dr. Teodor
Bodogae, Editura Institului Biblic si1 de Misiune
a Bisericii Ortodoxe Roméane, Bucuresti, 2011.
SrANTUL  IGNATIE  TEeoForuL, Epistola catre
Efeseni, in ,,Scrierile Parintilor Apostolici”,
PSB, vol. 1, traducere, note si indici de Pr. Prof.
Dumitru Fecioru, Editura Institutului Biblic si
de Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 1979.

SrANTUL loan GurA pe Aur, Omilii la Facere, In
col. PSB, vol. 21, traducere note si indici de Pr.
Dumitru Fecioru, Editura Institutului Biblic si
de Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 1987.

SFANTUL loan GurA pE AuRr, Cuvdnt de lauda la
Sfanta mare Mucenita Drosida si despre
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35.

36.

37.

38.

39.

aducerea aminte de moarte, in vol. ,,Predici la
sarbatori Tmparatesti si cuvantari de lauda la
sfinti”, trad. Pr. Prof. Dumitru Fecioru, Editura
Institutului Biblic si de Misiune al Bisericii
Ortodoxe Romane, Bucuresti, 2006.

SFANTUL loan GurA DE Aur, Omilii la saracul
Lazar, in vol. ,,Omilii la saracul Lazar. Despre
soartd si Providentd. Despre rugiciune. Despre
vietuirea dupa Dumnezeu”, trad. Pr. Prof.
Dumitru Fecioru, Editura Institutului Biblic si
de Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 2005.

SrAnTUL loan Gura pe Aur, Comentariile sau
Talcuirea Epistolei intdi catre Corinteni, trad.
Arhim. Theodosie Athanasiu, editie revizuita de
Constantin ~ Fagetean,  Editura  Sophia,
Bucuresti, 2005.

SrantuL loan GurA pe Aur, Omilii la Matei, 1n
col. PSB, vol. 23, traducere note si indici de Pr.
Dumitru Fecioru, Editura Institutului Biblic si
de Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 1994.

SrFANTUL loaN Casian, Convorbiri duhovnicesti,
in col. PSB, vol. 57, trad. prof. Vasile Cojocaru
si prof. David Popescu, Editura Institutului
Biblic si de Misiune al Bisericii Ortodoxe
Romaéne, Bucuresti, 1990.

SFANTUL loan ScararuL, Scara dumnezeiescului
urcug, n Filocalia, vol. 9, trad. Pr. Prof. Dr.
Dumitru  Staniloae, Editura  Humanitas,
Bucuresti, 2007.
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40.

41.

42.

43.

44,

SFANnTUL IRINEU DE LYON, Tmpotriva ereziilor.
Combatere si rasturnare a gnozei cu nume
mincinos, traducere din limbile gracd veche si
latind, introducere si note de Petru Molodet,
Editura Institutului Biblic si de Misiune al
Bisericii Ortodoxe Romane, Bucuresti, 2016.
SFANTUL Isaac SiruL, Cuvinte despre nevointd,
in Filocalia vol. 10, traducere, introducere si
note de Pr. Prof. Dr. Dumitru Staniloae, Editura
Humanitas, Bucuresti, 2008.

SFANTUL lusTIN MARTIRUL st FiLosoruL, Apologia
intai, in ,,Apologeti de limba greaca”, PSB, vol.
2, traducere, introducere, note si indice de Pr.
Prof. Teodor Bodogae, Pr. Prof. Olimp Caciula,
Pr. Prof. Dumitru Fecioru, Editura Institutului
Biblic si de Misiune al Bisericii Ortodoxe
Romane, Bucuresti, 1980.

SFANTUL lusTIN MARTIRUL st FiLosoruL, Apologia
a doua, in ,,Apologeti de limba greaca”, PSB
vol. 2, traducere, introducere, note si indice de
Pr. Prof. Teodor Bodogae, Pr. Prof. Olimp
Caciula, Pr. Prof. Dumitru Fecioru, Editura
Institutului Biblic si de Misiune al Bisericii
Ortodoxe Romane, Bucuresti, 1980.

SFANTUL lusTiN MArTIRUL s1 FiLosoruL, Dialogul
cu iudeul Tryfon, XLV, in ,,Apologeti de limba
greaca”, PSB vol. 2, traducere, introducere,
note si indice de Pr. Prof. Teodor Bodogae, Pr.
Prof. Olimp Caciula, Pr. Prof. Dumitru Fecioru,
Editura Institutului Biblic si de Misiune al
Bisericii Ortodoxe Romane, Bucuresti, 1980.
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45.

46.

47.

48.

49.

Awva Isala PustnicuL, Doudzeci si noua de
cuvinte, in Filocalia vol. XII, trad. Pr. Prof. Dr.
Dumitru  Staniloae, Editura  Humanitas,
Bucuresti, 2009.

Oricen, Peri Arhon (Despre principii), in col.
PSB, vol. 8, traducere Pr. Prof. Teodor
Bodogae, Editura Institului Biblic si de Misiune
al Bisericii Ortodoxe Romane, Bucuresti, 1982.
Oricen, Convorbiri cu Heraclide, in col. PSB,
vol. 8, trad. Pr. Prof. Teodor Bodogae, Editura
Institului Biblic si de Misiune al Bisericii
Ortodoxe Romane, Bucuresti, 1982.

Oricen, Contra lui Celsus, in col. PSB, vol. 9,
studiu introductiv, traducere si note de Pr. Prof.
Teodor Bodogae, colaboratori N. Chirca,
Teodosia Latcu, Editura Institutului Biblic si de
Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 1984.

SFANTUL SiMEON MEeTAFrRAsTUL, Cuvant despre
cdte sau intamplat de la nasterea §i cresterea
Preasfintei Stapdnei noastre de-Dumnezeu-
Nascatoarea, de la nasterea cu dumnezeiasca
cuviinta a lui Hristos, Dumnezeul nostru, §i
pana la savarsirea ei de-viata-purtatoare, inca
si despre aratarea vesmantului ei scump si cum
aceasta mare bogatie s-a facut comoara
crestinilor, in vol. ,,Epifanie Monahul, Simeon
Metafrastul, Maxim Marturisitorul despre
Nasterea, Viata si Adormirea Maicii Domnului
— trei vieti bizantine”, trad. Diac. loan I. Ica jr.,
Editura Deisis, Sibiu, 2007.
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50.

51.

52.

53.

54.

SrANTUL SimeoN Noul TeoLog, Cateheze, in vol.
»3fantul Simeon Noul Teolog. Cateheze.
Scrieri I, studiu introductiv si traducere de
diac. Ioan L. Icd jr., Editura Deisis, Sibiu, 2003.
SrANTUL VasILE ceL MARE, Epistole, Tn col. PSB,
vol. 3, trad. Pr. Teodor Bodogae, Editura
Basilica a Patriarhiei Romane, Bucuresti, 2012.
SFANTUL VasiLE ceL Mare, Omilii la Psalmi, Tn
col. PSB, vol. 17, traducere, introducere, note si
indici de Pr. Dumitru Fecioru, Editura
Institutului Biblic si de Misiune al Bisericii
Ortodoxe Romane, Bucuresti, 1986.

Martiriul Sfantului Policarp, in ,Actele
martirice”, PSB, vol. 11, traducere, note si
comentarii de Pr. Prof. Ioan Ramureanu,
Editura Institutului Biblic si de Misiune al
Bisericii Ortodoxe Romane, Bucuresti, 1982.
VARsANUFIE si loaN, Scrisori duhovnicesti, in
Filocalia, vol. 11, traducere din greceste,
introducere si note de Pr. Prof. Dr. Dumitru
Staniloae, Editura Humanitas, Bucuresti, 2009.

1.3. Liturgice

1. Mineiul pe august, Editura Institutului Biblic si

de

Misiune al Bisericii Ortodoxe Romane,

Bucuresti, 2003.
2. Molitfelnicul mic, Editura Reintregirea, Alba
lulia, 2006.
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3. Triodul, Editura Institutului Biblic si de Misiune
al Bisericii Ortodoxe Romane, Bucuresti, 2000.

1.4. Istorice

1. JosepHus, Fravius, Istoria razboiului iudeilor
impotriva romanilor, traducere de Gheneli
Wolf si Ion Acsan, Editura Hasefer, Bucuresti,
2004.

II. LUCRARI DE SPECIALITATE

1. AvFevev, ILARION, Taina credintei. Introducere
in teologia dogmatica ortodoxa,
traducere Felicia Dumas, Editura Doxologia,

lasi, 2014.

2. ALLeEN, PauLing, NEiL, Bronwen Ed., The Oxford
Handbook of Maximus the Confessor, Oxford
University Press, 2015.

3. BALTHAsAR, Hans Urs Von, Cosmic Liturgy. The
Universe According to Maximus the Confessor,
translated by Brian E. Daley, Ignatius Press,
San Francisco, 2003.

4. BaLtHaAsAr, H.U. von, Kosmische Liturgie,
Einsiedeln, 1961.

5. BaLTHAsAr, Hans Urs von, Die «Gnostischen
Centurien» des Maximus Confessor, Herder,
Freiburg im Breisagau, 1941.
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10.

11.

12.

13.

14.

15.

BaLTHASAR, HANs URrs voN, Presence et pensée.
Essai sur la philosophie religieuse de Grégoire
de Nysse, Paris, 1942.

BALTHAsAR, HANs URrs von, Origen — Geist und
Feuer. Ein Aufbau aus seinen Schriften,
Salzburg, 1939; ed. II, 1952.

BertHoLD, G.C., Freedom and Liberation in the
Theology of Maxim the Confessor, Disertatie,
Paris, 1975.

Boca, leromonah Arsenig, Cararea imparatiei,
Editura Sfintei Episcopii Ortodoxe Roméane a
Aradului, 2006.

BornerT, R., Les commentaries byzantins de la
divine liturgie du VII au Xl siécle (Archives de
[’Orient chrétien, 9), Paris, 1966.

Bracke, R., Ad Sancti Studie van de
biografische documenten en de
levensbeschrijvingen  betreffende  Maximus
Confessor (ca. 580-662), Leuven, 1980.

Bria, Pr. Prof. Dr. loan, Dictionar de teologie
ortodoxa, Editura Institutului Biblic si de
Misiune al Bisericii Ortodoxe Romane,
Bucuresti, 1994.

BuLcakov, SercHel, Ortodoxia, traducere de
Nicolae Grosu, Editura Paideia, Bucuresti,
1994,

CHIRICESCU, Dr. CONSTANTIN; NazARIE,
ConsTanTIN, Concordanta biblica tematica.
Calauza predicatorului, Editura Trinitas, lasi,
2000.

Currescu, Prof. NicoLas: Toporan, Pr. Prof.
Isibor; PeTtrReuTA, Pr. Prof. loan, Teologia
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16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

Dogmatica si Simbolica. Manualul pentru
Facultatile Teologice, vol. 11, editia a IIl-a,
Editura Renasterea, Cluj-Napoca, 2010.
Cowman, Pr. Prof. Dr. loan G., Patrologie, Sfanta
Manastire Dervent, 1999.

Coman, Pr. Prof. loan G., Si Cuvantul trup s-a
facut. Hristologie si mariologie patristica,
Editura Mitropoliei Banatului, Timisoara, 1993.
Crock, ViTToRIO, Tradizione e ricerca. Il metodo
teologico di san Massimo il Confessore, (Studia
Patristica Mediolanensia 2), Milano, 1974.
CrouzeL, Henri, Origen — personajul, exegetul,
omul duhovnicesc, teologul, editia a II-a, trad.
Cristian Pop, Editura Deisis, Sibiu, 2014.
DanNiELou, Jean, ,,L’apocatastase chez saint
Grégoire de Nysse”, in Recherches de science
religieuse, nr. 30, 1940.

DaNIELou, JEaN, L"etre et le temps chez Grégoire
de Nysse, Leiden, 1970.

DaniELou, Jean, Comble du mal et
I’eschatologie chez Grégoire de Nysse,
Sonderdruck aus der Festgabe Lortz — Verlag.
Bruno Grium, Baden — Baden, 1957.
DosTolevski, FEODOR, Fratii Kamarazov, Vol. |,
traducere si note de FElena Vizir, Editura
Adevarul Holding, Bucuresti, 2011.

Doucer, M., Dispute de Maxime le Confesseur
avec Pyrrhus, Disertatie, Montreal, 1972.
Eriranovici, Prof. S. L., Sfantul Maxim
Marturisitorul si teologia bizantina, trad. pr.
Marcel Corja, Editura Evanghelismos,
Bucuresti, 2009.
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26.

217.

28.

29.

30.

31.

32.

33.

34.

35.

FarreL, J.P., Free Choice in St Maximus the
Confessor, South Canan (Pennsylvania), 1989.
FeLmy, KarL CHrisTiAN, De la Cina de Taind la
Dumnezeiasca Liturghie a Bisericii Ortodoxe.
Un comentariu istoric, trad. Pr. Prof. Ioan I. Ica,
Editura Deisis, Sibiu, 2008.

GARRIGUES, J.-M., Maxime le Confesseur. La
charite, avenir divin de [’homme, Theologie
Historique 38, Paris, 1976.

GaTtTi, M.L., Massimo il Confessore. Saggio di
bibliografia generale regionata e contributi per
una ricostruzione scientifica del suo pensiero
metafisico e religioso, Milano, 1987.

GaiTH, JEROME , La conception de la liberté chez
Grégoire de Nysse, Paris, 1953.

Gouizin, ALEXANDER, Dionisie Areopagitul
mistagogul — O lectura monahala, trad.
ieromonah Nectarie Dardban, Editura Deisis,
Sibiu, 2015.

HAusHERR, ., Philautie. De la tendresse pour soi
a la charite selon saint Maxime le Confesseur,
Roma, 1952.

Heinzer, F., Gottes Sohn als Mensch. Die
Struktur des Menschseins Christi bei Maximus
Confessor, Fribourg (Elvetia), 1980.

HiLe, JoNATHAN, Istoria gandirii  crestine,
Editura Casa Cartii, Oradea, 2007.

IcA, loan . jr, Mystagogia Trinitatis. Probleme
ale teologiei trinitare patristice si moderne cu
referire speciala la triadologia Sfantului
Maxim Marturisitorul, Editura Deisis, Sibiu,
1998.
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36.

37.

38.

39.

40.

41.

42.

43.

Ica, loan L. Jr, Sfantul Maxim Marturisitorul
(580-662) si tovarasii sai intru martiriu: papa
Martin, Anastasie  Monahul,  Anastasie
Apocrisiarul. ,, Vieti” — actele procesului —
documentele exilului, Editura Deisis, Sibiu,
2004.

IcA, Diac. loan 1. Jr, De la Dionisie Areopagitul
la Simeon al Tesalonicului — Integrala
comentariilor liturgice bizantine, Editura
Deisis, Sibiu, 2011.

Ica, Pr. Dr. Marius, Teologia iubirii Tn
viziunea unor Parinti §i scriitori rasariteni §i
apuseni din secolele V — VII, cu referire
speciala la Sfantul Maxim Marturisitorul,
Editura Episcopiei Devei si Hunedoarei, Deva,
2014.

losa, Lect. Dr. CRISTINEL, Ratiune si mistica in
teologia ortodoxa, Editura Universitatii Aurel
Vlaicu, Arad, 2008.

KaLamiros, ALEXANDROS, ,,Raul de foc”, in vol.
De la Facere la Apocalipsa, Editura Lumea
Credintei, Bucuresti, 2005.

KanNenGIEsser, CHARLES, Handbook of Patristic
Exegesis, vol. 1: The Bible in Ancient
Christianity, Brill, Leiden-Boston, 2006.
Karaviannis, V., Maxime le Confesseur.
Essence et energies de Dieu, Paris, 1993.
KatTan, Assaap Erias, Verleiblichung und
Synergie. Grundzuge der bibelhermeneutik bei
Maximus Confessor, (Supplements to Vigiliae
Christianae. Texts and Studies of Early
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44,

45.

46.

47.

48.

49.

50.

51.

52.

Christian Life and Language, 63), Leiden-
Boston: Brill, 2003.

LarcHeT, Jean-CrLaupe, Terapeutica bolilor
spirituale, trad. Marinela Bojin, Editura Sophia,
Bucuresti, 2006.

LarcHeT, Jean-Craupe, La divinisation de
[’homme selon saint Maxime le Confesseur,
,»Cogitatio Fidei”, nr. 194, Paris, 1996.
LarcHeT, JEan-Craube, Maxime le Confesseur,
mediateur entre 1'Orient et |’Occident, Paris,
1998.

LarcHeT,  Jean-Craupe,  Sfantul  Maxim
Marturusitorul. O introducere, trad. Marinela
Bojin, Editura Doxologia, lasi, 2013.

LarcHeT, Jean-CrLaupe, Sfantul  Maxim
Marturisitorul, mediator intre Rasarit si Apus,
trad. Daniela Cojocariu, Editura Doxologia,
Tasi, 2010.

LarcHeT, Jean-CrLaupe, Teologia energiilor
dumnezeiesti. De la origini pana la Sfantul loan
Damaschin, trad. Marinela Bojin, Editura
Basilica, Bucuresti, 2016.

LArRcHeT, JEaN-CrAupe, Traditia ortodoxa
despre viata de dupa moarte, trad. Marinela
Bojin, Editura Sophia, Bucuresti, 2006.
LARcHET, JEAN-CLAUDE, Semnificatia trupului in
Ortodoxie, traducere de monahia Antonia,
Editura Basilica a Patriarhiei Romane,
Bucuresti, 2010.

LARrcHET, JEAN-CLAUDE, Despre iubirea crestind,

trad. Marinela Bojin, Editura Sophia, Bucuresti,
2010.
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53.

54,

55.

56.

S57.

58.

59.

60.

61.

62.

Lemeni, AbriAN, Sensul eshatologic al creatiei,
Editura Asab, Bucuresti, 2007.

LetreL, F.-M., Theologie de [’agonie du Christ.
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